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serves the same thing in the aphonism "sahakary antara
vidhih pakshena tritiyam tadvato vidhyadiva" (3.4.47).
Thus considered in any manner there is a 'sravana vidhi9 to
which ^manana' and 'nididhyasana' are 'angas'. And to
determine the three 'anubandhas' implied by this vidhi, the
first aphorisn is given.

This aphorism declares that a proper 'adhikari' must
undertakes the enquiry into the 'vedanta vakyas' so that he
may have 'mokshasadhana brahma jnana'. This enquiry
comnences with the second aphorism. The injunction of
'sravana' implies, as we have said, an 'adhikari', afl;<vishaya>
and 'prayojana'. In determining the last two, Sankara ex-
plains that bondage ( bandha.),is 'mithya'. Thus the 'adh-
yaasa bhaashyais inecesarily implied by the first aphorism.

Objection ; If however, 'vishaya' and 'prayojana' are
implied by the aphorism, then the coemmentator aught to
have first explained the purpose of the aphorism; and then
he should have clearly and plainly explained the 'vishaya'
and 'prayojana' in the form of question and-answer.
Otherwise it would appear ^that the sutrakara's views are
not given by the commentator.

Rep8y : Padmapaada replies ;that a full and convinc-
ing answer will be given when we come to the passage
therefore Brahman should be enquired into\

Padmapada then proceeds to explain elearly the open-
ing sentences of Sankara. Padmapada raises an objection-
^If the purpose of the 'adhyasa^bhashya' is only to provide
the 'visaya' and the prayojana9, it is better to have only
the sentence "asyananantha hetoh...'. Why should Sankara
compose the eariis sentences ?  If the entire 'adhyaasa
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